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I have known David Pailin for close on forty years as a friend and as a colleague at Manchester
University. Forty years ago we were young lecturers beginning our careers: David as Lecturer in
the Philosophy of Religion in the then Faculty of Theology and I as a Lecturer in Philosophy in
the Arts Faculty. We and our wives and children saw a great deal of each other. Indeed, I once
bought a wardrobe from him! I also recall the chaotic day when his massive three-volume Ph.D.
thesis was examined by the spectacularly eccentric and disorganised Professor Donald MacKinnon,
the Norris Hulse professor of philosophy of religion in Cambridge. The day coincided with the
birth of David and Gwyneth's second child. For some reason after the examination, which was,

of course, passed with flying colours, MacKinnon, David and I ended up at his house. While
Prof. David A. Pailin David was on the telephone trying to track the course of Gwyneth's labour while at the same time
putting their young daughter to bed, MacKinnon was equally insistent on starting a full discussion
of Kant's moral philosophy. This looked as though it might last quite a lot longer than the labour, and I think that I had the job
of bringing this fascinating but not entirely appropriate disquisition to a somewhat premature end!

Over the years David has put together a remarkable collection of books, mainly from the seventeenth century onwards,

covering theology and philosophy, and in particular on the faith and reason controversies of the seventeenth and eighteenth
centuries as well as both standard and lesser known texts from the following two centuries. Once I went with David to Wrexham
where he had heard that an auctioneer was trying to dispose of a quantity of theological books. He sold us seven tea chests

of books for five pounds on condition that we left him the tea chests. It was a warm day and we sorted the books in the yard.
Between us the volumes we kept were just about worth the five pounds and the petrol we had used. There were no great
treasures among them. There were, however, some real treasures among the books on David's shelves. When I have stayed at
his house I have always been tempted to carry upstairs more books to read in bed than is good for my sleep. And generally |
have given way to the temptation. His impressive collection of volumes printed before 1860 is now available from Rachel Lee
Rare Books while the post-1800 works constitute the collection that is being sold by Herb Tandree Philosophy Books.

I have always regarded David as one of the most interesting theologians of his generation. He and I shared one absolutely
central view in common, namely, that theological claims have to be subject to truth tests, and that when fully specified these
imply a metaphysic. This would at one time have seemed somewhat unexceptional, and of course there are many books on the
metaphysical underpinnings of religious faith. However, the fact that MacKinnon started his seminar on Kant reveals why, at
least in one dimension, this insistence on metaphysics on the part of David Pailin is in fact quite unfashionable. Kant of course
produced a thoroughgoing critique of metaphysical speculation and sought a religion that could be understood and assented to
within the bounds of non-metaphysical reason.

This critique of metaphysics has led to a number of theological movements that have sought the basis of faith elsewhere:

in history, in revelation, and in some kind of existential act of faith. David has studied all of these in depth and found them
variously wanting. In relation to an historical foundation for Christianity he has always been impressed and fascinated by
Lessing's ditch so-called, the view that there is a logical type-jump between the truths of history (even assuming that these
truths could be established) and "the Christ of faith". The former greatly underdetermine the latter. He has also investigated a
number of forms of fideism, whether theological as in the work of Barth or philosophical in the writings of those who
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have been influenced by the later writings of Wittgenstein. In the context of the latter religion and religious life is seen as

a language-game to which we cannot give any foundational support. As Wittgenstein says in [’hll()sop/llca[ Investigations, "The
"". On this view, there can be no external reason
for engaging in the religious life. Indeed what that life means and what the central concepts characteristic of that life mean can
only be understood from within the game. Or, to put the point as Wittgenstein did in On Certainty (quoting Goethe): "In the
beginning was the deed". According to the position, commitment, not reason, is foundational. Reason - that is to say, what
counts as reason in religion - follows from and is itself part of the language-game of religion. It does not underpin it. But David's
insistent question to those who hold this position is: Well, why play the game? In his view we need an answer to this question,
and this can only be given by a metaphysic that will elucidate the nature of God as affirmed in the religious life and will provide
us with reasons for believing in God - or not.

chain of reasons has an end. I reach bed rock and simply say, "This is what I do

Inside most, if not all, of the books for sale is David's bookplate. In contains a quotation from St Anselm: fides quaerens
intellectum - faith seeking understanding. This quotation can be read, if taken in the abstract, in a fideist way as holding that
we need belief, faith, commitment, and from that understanding will flow. David (who has written important articles both on
Anselm in particular and on the forms of the ontological argument in general) has, however understood it in a way that is more
consistent with Anselm, who after all produced the first fully articulated version of the ontological argument for the existence of
God, namely, as recognizing that faith needs some kind of rational support.

What sort of support will enable us to answer the question, Why play the game? For David it has been found to a large extent in
ideas developed in process thought. This mode of thinking both in theolOGV and philosophy had two masterly exponents in the
twentieth century, A. N. W hltehedd and Charles HdIt&hOIIle (whom 1 also met at the Pailins' home). David has contributed a
very great deal himself to the self-critical development of process thought. He particularly regards this way of thinking as pro-
viding, in a rational and conceptually coherent way, an understanding of the nature of God at the heart of Christian life, even
though it is in various fundamental respects at odds with some established forms of Christian theology. If God is to be thought of
in terms of the categories of classical philosophy so that the divine nature is held to be unchangeable, then God is impassible. In
various crucial ways features of the classical view of God make it almost impossible to understand God's action in nature and
history, and God's relationship to the world as one of awareness, grace and love. On a more dynamic view of God, such as is
clarified in process thought, these difficulties are overcome or, at least, significantly diminished. Many of David's own books,
while dealing with other approaches to the philosophy of religion, nevertheless demonstrate his own commitment to process
thought, tOUCtht‘I with the model of metaphysical llIldt‘I‘btdIldlIlg as an overall story that seeks to make sense of all things, as
indicating lhc answer, if there be one, to the question, Why play the game? These answers, furthermore, are not just l,hcorcucal
and abstract. One of his most impressive books is The Gentle Touch [no. 32251 in the post-1860 Collection]. It focuses on some
practical experience that he had of disability and innocent suffering. A very detailed philosophical meditation on these things
and the nature of God follows.

David's extensive work on the faith and reason controversies in Britain in the seventeenth and eighteenth centuries made him
aware that this literature contains more references to other religions than he had expected. This led him both to collect works
showing the different attitudes to other religions in this period and eventually to write a perceptive book on them that is
augmented by extracts from works he owned. This book [Autitudes to Other Religions, Comparative Religion in Seventeenth- and Lighteenth-
century Britain, no. 32256 in the post-1860 Collection], identifies various ways in which the treatment of other faiths was influenced,
sometimes to a distorting degree, by current arguments within Christian theology at that time, but also shows that a few authors
tried to present, within the limits of the information available to them, more balanced and accurate views of what was believed
and done by the adherents of those other faiths.

The books in David's library reflect many of the themes that I have so briefly mentioned: antiquarian books covering
seventeenth and eighteenth century theology and especially attempts that were made in those centuries to show the
reasonableness of belief - and opposing arguments of radically different kinds, post-Kantian nineteenth century theology
(reflecting in some respects David's own interest in Newman's Grammar of Assent and his own book on this, The Way to Faith -
An Examination of Newman's "Grammar of Assent" as a Reponse to the Search for Certainty in Faith [no. 32257 in the post-1860
Collection]), works on hermeneutics and on the influences that mould the formation of theological understanding, studies of the
interactions between scientific understanding and religious belief, and works on modern philosophy of religion, including its
fideist and postmodernist forms that provide the most direct challenge to and contrast with the stance that David Pailin has
taken in his intellectual life. There is a real feast of reading and learning here, and those who come to own these texts will have
an entrée into some of the most fundamental debates in which we can engage.
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[Professor Plant is the author of numerous books and articles in philosophy, among which are: (1) Hegel, Blackwell, 1981 -
reprinted by Blackwell in the series "Modern Political Thought", 1991, and (2) Politics, Theology and History. Cambridge
University Press, 2001,

We would like to express our gratitude to Professor Plant for writing the Academic Introduction, an Introduction which
highlights in considable depth Professor Pailin's significant contr 1but10n to Western theological thouaht in the latter part of
the 20[]1 century - Herb Tandree & Rachel Lee, Oclobel 2000.]
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